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Gibb, H. A, E.—Islamic Society and the West. A Study of
the Impact of Western Civilisation on Moslem Culture
in the Near East. Vol. I. Islamic Society in the
Eighteenth Century. Demy 8vo. pp. 376, Royal Institute
of International Affairs. Oxford University Press, 1941.
[1668
First part of an attempt to give an account of the state of Muslim
society before  the   opening  of the  nineteenth  century.   Based  on
'original Turkish and Arabic sources.
Grunebaum, Gustave von—Arabic Literary Criticism in the
10th Century A.D. JA08. Vol. 61, Ft. 1, pp. 51-57. [1669
Shows that in literary theory the 10th century was an age of
specialists, of people who abandoned the unscientific generalisations
that make for the charm and the weakness of their great predecessor,
al-Jahiz. Rational treatment of detail, little discoveries in the
rhetorical field, progress to a safer and more elaborate system of
critical qualifications.
Habeebunissa (Begum)—The Conception of Fate in Islam.
HYJMU. II, pp. 7-10.	[1670
Discusses the different Muslim Schools of thought. All try to
reconcile religion with philosophy. The writer sees all these schools
have an element of truth and merely emphasise different aspects of
the same truth.
Hamidullah, M.—Muslim Conduct of State. IsC. XV,
pp. 1-44; 157-206; 271-316.	[1671
A treatise of Muslim public international law, consisting of the
laws of war, peace and neutrality together with precedents from
orthodox practice.
Easrat, Bikrama Jit—[Arabic Thought and Its Place in
History,] by Dr. DeLacy O'leary. Kegan Paul, London,
1939.	[1672
"Even the theory of neo-Platonic origin of mysticism is as much
doubtful as the association of its fundamental doctrines exclusively
with' Vedantism or Buddhism, and here Dr. O'leary has been over-
zealous in establishing his hypothesis	the doctrine of Faha which
is universally admitted on all hands to be of Indian origin, has been
exclusively associated with teaching of the neo-Platonists, a fact
which the author has failed to establish. In the case of the doctrine
of "unitive state", he is quite uncertain whether it was borrowed
from Buddhism, Gnostism or neo-Platonism, but strange, as it may
appear, he says: " But in this as in other parts of Sufi speculation
it seems was neo-Platonic: even in mysticism the Greek mind
• exercised its influence in 'analysing and constructing hypothesis."
VBQ. VI, pp.

